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a 'savayava'(having parts) substance and it can have the
property of redness. Yet there is the 'asambhed avabhaasa
of the red.   This appearance is aided by, 'anirvachani-
yatva* (inexplecablity).  Yet this appearance is taken as
if the crystal is related to the red colour.   In the case of
the rope we have the cognition of the snake; and this snake
is neither sambhinna^ (fused) nor ^asambhina' (not fi sed)
in the rope. Thus these illustrations are not able to ex-
plain the 'asangatva'(non-relational) nature of the self as
conveyed by the srutis 'asango nahi sajjate\ and ^sngo
hy ay am purusah*' As such the 'ghatakasa' illustration is
given. In the case of the 'ghatakasa' we find that it is only
the consideration of the upadhi that gives us distinctions
like difference, form and effect; and these are seen as the
internal differentiations of the upadhi (or brought about
by the upaadhi).

Objection : If the illustrations alone are capable
of establishing the 'avikaritva' (changelessness), 'e^atva'
(oneness) and 'asangatva" of the self, then the 'agama,
is of no farther use. It is better not to touch it.

RapEy : Sruti, nyaya and experience establish the
self and determine its nature, and these illustrations are
only intended to ward off the doubts that arise in the en-
quiry.' They make us comprehend the truths. They do
not give us the immediate experience of Reality. Examp-
les alone are not capable of establishing the truth; and
there is also the possibility of counter examples. Argument
from analoga is the weakest one.

Pure Consciousness is the Ground ;

Sankara's statement 'asmafpratyaya vishayatvat^ is
directed towards establishing the adhyasa on the self. So